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Abstract

The doctrine of Mahdism and the advent of the savior of humanity is a profound belief deeply rooted in history. It originates not only
within Islam but also traces back to pre-Islamic religions and denominations, each of which has embraced this belief in some capacity.
Even other religious and philosophical traditions, such as Zoroastrianism, Buddhism, Hinduism, and others, believe in an eschatological
savior and deliverer. The surging current of this paradigm across human religions, sects, and cultures has engendered a plethora of
knowledge, prophecies, ideals, myths, and imaginations. However, the Shiites have dispelled the specter of despair and hopelessness; they
remain optimistic regarding the bright destiny of mankind and foresee a triumphant future for the world. Nevertheless, they maintain that
secular human laws and regulations are insufficient for the reformation and governance of the world. Instead, they posit that only the
comprehensive and robust laws and precepts of Islam, emanating from the source of divine revelation and inspiration, are competent to
secure human felicity. In this article, we aim to discuss and investigate the concept of Mahdism in the philosophy of Mulla Sadra.
Employing a descriptive-analytical methodology, we elucidate this doctrine in terms of the foundations of Mahdism, its ontological
position, Mulla Sadra’s proofs for Mahdism, and the epistemological dimensions concerning the Promised Imam. Finally, based on the
articulated premises, the study draws the intended logical conclusions.
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Extended Abstract

The concept of Mahdism and the advent of a universal savior represents a profound and deeply rooted belief
that permeates the annals of human history and spans across a multitude of religious and cultural paradigms.
This enduring conviction is not exclusively confined to the Islamic tradition; rather, it finds robust echoes in
pre-Islamic religions and various global belief systems, including Zoroastrianism, Buddhism, and Hinduism,
all of which harbor the anticipation of an eschatological redeemer destined to emancipate humanity from the
shackles of oppression and moral decay. Within the vast matrix of human culture, this fervent expectation has
generated an extensive reservoir of prophecies, ideals, myths, and collective aspirations. However, within the
Shiite Islamic framework, this belief transcends mere mythological hope, actively dispelling the specter of
despair and fostering a profound, proactive optimism regarding the ultimate trajectory of human civilization.
The Shiite perspective fundamentally asserts that flawed, human-constructed legislative frameworks are
inherently insufficient for the holistic administration and moral rectification of the global order. Instead, it
posits that only the comprehensive, divine ordinances of Islam, emanating directly from infallible revelation,
possess the requisite profundity to secure humanity’s ultimate salvation and well-being. Mahdism,
fundamentally defined as the resolute belief in the reappearance of Muhammad al-Mahdi, represents the
establishment of a promised era of universal justice and absolute equity, a concept validated by both Quranic
scriptures and prophetic traditions (3). Consequently, ensuring the continuity of divine guidance necessitates
the perpetual existence of an infallible Imam to sustain the theological and legislative trajectory of
prophethood, thereby shielding the global populace from spiritual stagnation (1). Nevertheless, the historical
landscape is frequently marred by opportunistic impostors who, driven by an insatiable thirst for political
hegemony, personal ambition, or colonial machinations, have deceitfully appropriated the title of the promised
Mahdi to manipulate the genuine eschatological hopes of the masses (5). Despite these fraudulent claims, the
authentic doctrine remains firmly grounded in divine promises and scriptural evidence that unequivocally
guarantee the eventual triumph of the righteous inheritors of the earth (4).

At the core of Mulla Sadra’s Transcendent Theosophy lies the profound metaphysical exposition of the
“Perfect Man” (Insan-e-Kamil), a foundational concept that seamlessly bridges Islamic mysticism with
rigorous philosophical inquiry and serves as the ontological bedrock for the doctrine of Mahdism. Mulla Sadra,
drawing profound inspiration from the mystical architecture of 1bn Arabi, conceptualizes the Perfect Man as
the ultimate divine microcosm—a singular, comprehensive entity that encapsulates the entirety of existence
within his boundless metaphysical being. The universe itself is viewed as the macrocosm, while the Perfect
Man operates as the divine prototype and the microcosm who perfectly mirrors all divine attributes and names.
According to Sadra’s philosophical framework, human nature is not a static essence but a fluid, hierarchical
reality characterized by continuous substantial motion. Through this relentless ontological progression, an
individual can ascend from the lowest rungs of physical, material existence, navigate through the intermediate
imaginal realms, and ultimately reach the zenith of intellectual and divine abstraction. Upon completing the
rigorous spiritual odysseys—often conceptualized as the Four Intellectual Journeys—the wayfarer
systematically purifies his soul, adorns himself with divine attributes, and actualizes his potential to become
the veritable vicegerent of God on earth (6). This extraordinary state of divine vicegerency encompasses two
distinct dimensions: a major vicegerency over the higher, immaterial realms and a minor vicegerency
overseeing the temporal, natural world. It is precisely due to this unparalleled cosmic comprehensiveness and
supreme ontological status that the Perfect Man is rendered worthy of the prostration of the angels, establishing
him as the existential pinnacle of creation without whom the universe would lack its fundamental purpose and
teleological direction (7).
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Building upon the paradigm of the Perfect Man, Mulla Sadra meticulously articulates the intertwined concepts
of Imamate and Wilayah, positioning them as the indispensable continuations of the prophetic mission and the
primary conduits of divine grace (Wasitah al-Fayd). Etymologically, Wilayah signifies proximity, profound
love, and divine authority. In Sadra’s philosophical lexicon, while the legislative epoch of prophethood
culminated with Prophet Muhammad, its esoteric, inner reality continues unabated until the Day of Judgment
through the unbroken lineage of Wilayah manifested in the infallible Imams (8). Sadra meticulously bifurcates
Wilayah into general and specific categories, further subdividing the specific Wilayah into an acquired state
attained through rigorous spiritual asceticism and an innate or bestowed state driven entirely by pre-eternal
divine attraction. The Imams, occupying the apex of this spiritual hierarchy, possess a bestowed Wilayah that
grants them an irrevocable, demonstrative, and intuitive knowledge of God, His attributes, and the intricate
workings of the cosmos (9). Beyond merely serving as spiritual guides, the Imams function as the very lifeline
of the universe. According to the ontological framework of Transcendent Theosophy, the divine essence
governs the material realm not through direct intervention, but through a meticulously structured hierarchy of
existential mediators. The Perfect Man—the infallible Imam—acts as this supreme intermediary, channeling
the continuous flow of existence, sustenance, and divine grace from the metaphysical realm to the contingent
universe. The universe is sustained strictly because of the enduring presence of this divine proof on earth;
should the earth ever be devoid of the Imam, the entire cosmic structure would implode, collapsing under the
weight of its own existential poverty and returning to the abyss of absolute nothingness (10).

Mulla Sadra employs highly sophisticated rational and philosophical arguments to unequivocally demonstrate
the absolute necessity of the continuous presence of the Mahdi, most notably utilizing the Theological
Argument of Grace (Burhan al-Lutf) and the deeply metaphysical Rule of the Nobler Contingent (Qa’idat al-
Imkan al-Ashraf). From a theological standpoint, the Argument of Grace posits that God, being perfectly just
and merciful, is compelled by His own perfection to provide humanity with every necessary means to attain
spiritual salvation and avert moral corruption. The physical and spiritual presence of an infallible leader—a
sovereign who systematically eradicates tyranny, establishes equity, and impeccably guides the populace
toward divine injunctions—constitutes the highest manifestation of this divine grace. Therefore, the
appointment and preservation of such an Imam is a rational necessity incumbent upon the Divine. However,
Mulla Sadra’s most profound contribution to this discourse lies in his philosophical application of the Rule of
the Nobler Contingent. This rule dictates that in the hierarchical descent of existence, a nobler and more perfect
contingent being must necessarily exist prior to the emanation of a lesser, baser contingent being. Because the
infallible Imam represents the absolute highest perfection of human and terrestrial existence, his ontological
reality must precede and sustain the existence of all lower forms of life, including ordinary humans, animals,
plants, and inanimate matter. In his extensive commentaries on Islamic traditions, Sadra explicitly states that
the relation of the Divine Proof to the rest of humanity is analogous to the relation of human beings to animals;
just as the earth would perish without mankind, all earthly creations would face immediate annihilation without
the presence of the Imam, rendering him the ultimate final cause of the entire physical cosmos (2).

While Mulla Sadra’s metaphysical architecture provides robust rational substantiation for Mahdism, his
philosophy is intrinsically harmonized with the traditional and textual proofs (Naqgli) derived from the Holy
Quran and the extensively authenticated traditions (Hadith) of the Prophet and his progeny. Mulla Sadra
seamlessly integrates scriptural exegesis with philosophical analysis, referencing numerous Quranic verses—
such as those explicitly promising that the righteous servants shall inherit the earth and that the oppressed shall
be elevated to the status of global leaders—as incontrovertible evidence of the impending establishment of a
universal government of divine justice. Furthermore, Sadra heavily relies on the profound narrations compiled
in seminal works like Usul al-Kafi, extensively commenting on traditions which declare that the earth can
never be devoid of a Hujjah, and that this divine proof existed prior to creation, alongside creation, and will
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endure long after the physical universe ceases to exist. He elucidates that the Imam is the ultimate objective of
the cosmos, the primary entity for whom the vast architecture of existence was intentionally designed. Textual
evidence also encompasses historical documentation regarding the unequivocal designation (Nass) of the
Twelfth Imam and the astonishing miracles attributed to him. Historical compilations written significantly
prior to the occultation miraculously predicted the prolonged disappearance of the Mahdi, systematically
chronicling the accounts of his birth, his interactions with close deputies, and his miraculous interventions (11).
Sadra addresses skeptics of the Mahdi’s unprecedented longevity by drawing theological parallels to the
miraculous lifespan of Jesus Christ, asserting that any denial of the Imam’s existence is merely a byproduct of
intellectual deficiency, frail faith, and an inability to comprehend the profound metaphysical mechanics of
divine preservation (2).

In conclusion, the profound integration of Mahdism within the Transcendent Theosophy of Mulla Sadra
represents a monumental intellectual achievement that masterfully synthesizes rigorous philosophical
deduction, mystical intuition, and foundational Islamic theology. By meticulously elevating the concept of the
promised savior from a mere historical or eschatological anticipation to an absolute ontological imperative,
this philosophical framework establishes that the continuous existence of the infallible Imam is not merely a
sociopolitical necessity but the very metaphysical heartbeat of the universe. The Imam operates as the pinnacle
of human perfection, the final cause of the cosmic order, and the indispensable mediator through which all
divine grace flows into the contingent world. Mulla Sadra brilliantly delineates the crucial distinction between
the esoteric reality of the Imamate—an innate, God-given perfection that remains eternally constant regardless
of societal recognition—and its exoteric manifestation, which relies on the collective readiness and spiritual
maturation of human civilization. While humanity has historically squandered the opportunity to benefit fully
from the overt leadership of the Imams due to tyranny and profound ignorance, the ultimate teleology of the
universe remains inherently optimistic and firmly directed toward justice. The grand narrative of existence,
according to this transcendent paradigm, is irrevocably steering toward the glorious reappearance of the
universal savior, an epochal event that will seamlessly align the spiritual architecture of the heavens with the
sociopolitical administration of the earth, thereby realizing the ultimate divine purpose of creation and
establishing an everlasting era of pristine global equity.
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