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Abstract

The concept of divine guardianship (wilayah) is among the most central theological and mystical notions in Islamic thought, which, within
the Qur'an and the tradition of theoretical mysticism, has acquired a multidimensional function and plays a decisive role in explicating the
relationship between God, the cosmos, and the human being. The present study aims to analyze the position of divine guardianship within
the ontological order and to elucidate its role in the realization of the Perfect Human. It examines, through an integrative approach, the
Qur’anic and mystical foundations of this concept. The primary research question addresses whether divine guardianship is merely a
legislative and guidance-oriented concept or whether it possesses an ontological and metaphysical function within the structure of
existence, acting as a conduit of divine grace in the process of realizing the Perfect Human. Employing a descriptive—analytical method
and drawing upon exegetical and mystical sources, the study demonstrates that guardianship in the Qur’an signifies a form of ontological
stewardship and guidance manifested through divine lordship and continuous governance of the cosmos. In Islamic mysticism,
guardianship is also understood as the inner reality of prophethood and the principle underlying the persistence of divine grace, while the
Perfect Human is introduced as the complete manifestation of the Divine Name “al-Wali” and the intermediary of grace between the
Absolute and creation. The findings indicate that divine guardianship constitutes the organizing principle of the ontological system and
serves as the mediating link between the origin and the degrees of existence, while the realization of the Perfect Human represents the full
manifestation of this guardianship within the human domain.
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Extended Abstract

The present study investigates the role of divine guardianship in the ontological order and its function in the
realization of the Perfect Human, treating wilayah not as a marginal doctrinal topic but as a comprehensive
interpretive principle within Islamic thought. The concept of divine guardianship occupies a central place in
Qur’anic theology, Islamic metaphysics, and theoretical mysticism because it provides a coherent account of
the relationship among God, the world, and the human being. In many modern readings, guardianship has been
reduced either to a theological notion associated with guidance and support or to a juridical-political concept
associated with authority and legitimacy. However, classical Islamic sources indicate a much broader semantic
and ontological scope. In the Qur’anic perspective, divine guardianship expresses God’s intimate and active
relation to believers and, more fundamentally, His continuous governance of existence. In the mystical
tradition, it is understood as the inner reality of prophethood and the channel through which divine grace
remains operative in creation. The study therefore addresses a major theoretical gap: although the Qur’anic
and mystical dimensions of guardianship have often been examined separately, insufficient attention has been
given to their integration into a unified framework capable of explaining how divine guardianship structures
the ontological order and culminates in the realization of the Perfect Human. This issue is significant because
the notion of guardianship can function as a mediating concept between theology, ontology, and anthropology,
allowing one to move beyond fragmented approaches and toward a more integrated understanding of Islamic
thought. The study is descriptive-analytical in method and relies on exegetical, philosophical, and mystical
sources in order to explain how divine guardianship operates as the principle of existential nearness, divine
governance, and ontological mediation (1, 6, 18, 19).

At the lexical and conceptual level, the notion of guardianship derives from the Arabic root w-I-y, a root that
conveys the fundamental meaning of nearness, adjacency, and uninterrupted relational proximity. From this
core meaning emerge related senses such as friendship, support, protection, authority, stewardship, and priority
in disposal. What is important in this semantic structure is that these derivative meanings are not accidental
extensions but expressions of a deeper conceptual unity: guardianship denotes a relation in which nearness
grounds care, care grounds authority, and authority grounds effective disposition. Classical lexicographers and
semantic authorities emphasize that terms such as wali, mawla, wala’, and muwalat all revolve around this
basic structure of intimate relational linkage. In theological discourse, this meaning becomes more complex
because divine guardianship cannot be reduced to emotional closeness or external support. Rather, it signifies
an existential and governing proximity whereby God sustains, directs, and perfects beings according to their
ontological receptivity. Thus, guardianship in Islamic thought is not merely a doctrinal title or a moral quality;
it is a relational mode of being that indicates how the Real is present to creation and how creation remains
dependent upon the Real. This layered semantic field helps explain why the concept of guardianship could
move so naturally from lexicography into exegesis, kalam, philosophy, and mysticism. Once guardianship is
understood as ontological nearness rather than merely social authority, it becomes capable of carrying
metaphysical weight and explaining both divine action in the world and the spiritual perfection of the human
being. For this reason, the semantic analysis of the concept is not merely preliminary but foundational, because
it reveals that the later theological and mystical elaborations of guardianship are already implicit in the original
structure of the term itself (3-5, 20).

In the Qur’anic framework, guardianship appears as one of the most important categories for understanding
the divine-human relationship. The Qur’an presents God as the Walt of the believers, and this characterization
indicates much more than divine favor or assistance. It points to a mode of existential guidance in which God
leads human beings from darkness into light, from deficiency toward perfection, and from fragmentation
toward unity. Exegetical analysis shows that this guidance is both ontological and normative: it affects the
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inner constitution of the human being while also shaping the path of belief, obedience, and spiritual orientation.
The Qur’anic language of guardianship also reveals a structured hierarchy of relational order. At the highest
level stands divine guardianship, which is the absolute ground of all direction, support, and governance. At the
prophetic level, guardianship appears as the extension of divine guidance into the human world through a
figure who possesses priority over the believers not simply in legislation but in existential and spiritual
leadership. At the communal level, the mutual guardianship of believers reflects the social and ethical
embodiment of a deeper divine order. Thus, Qur’anic guardianship should be understood as a networked
structure rather than an isolated concept: it organizes the relation of God to human beings, the relation of the
Prophet to the community, and the relation of believers to one another. This makes guardianship one of the
major organizing principles of Qur’anic anthropology and sacred history. It also indicates that the Qur’anic
perspective already contains the seeds of a broader metaphysical understanding, since divine guardianship is
inseparable from lordship, governance, and the ordering of life toward its proper end. In this sense, the Qur’an
provides the theological grammar through which later mystical and philosophical traditions were able to
elaborate guardianship as a principle of cosmic order and human completion (1, 6-8).

Within theoretical mysticism, the concept of guardianship acquires its fullest ontological articulation. The
mystics argue that guardianship is the inner truth of prophethood and the enduring reality that underlies all
revealed missions. Prophethood, in this view, is the outward, temporal, and legislative manifestation of a
deeper inward bond with the Divine, and that inward bond is guardianship. This means that every prophet is,
in his deepest reality, a wali before being a law-bearing messenger, because the authority to communicate
divine truth presupposes existential proximity to the Truth itself. Such a perspective radically deepens the
meaning of guardianship: it is no longer a derivative function of religion but the hidden axis of sacred history.
Ibn “Arabi presents guardianship as a reality that persists beyond the closure of legislative prophecy, thereby
making it the principle of the continuity of divine grace in the world. QaysarT and later commentators further
explain that prophecy belongs more to the outward relation with creation, whereas guardianship belongs to the
inward relation with the Real. Shi‘i mystical thinkers such as Sayyid Haydar Amuli also interpret guardianship
as the esoteric truth of Muhammadan reality and its continuation in sanctified human existence. In all these
formulations, guardianship is not simply a spiritual rank among others; it is the ontological condition for
receptivity to divine self-disclosure. Because of this, the saintly figure is not merely morally elevated but
metaphysically significant: the wali becomes a locus of manifestation for the Divine Name al-Walt and a site
at which the relation between transcendence and immanence is mediated. Mystical discourse therefore
transforms guardianship into a doctrine of existential mediation, one that explains how divine nearness is
reflected, embodied, and transmitted within the created order (2, 9-11, 13, 16).

The ontological significance of divine guardianship becomes even clearer when examined in relation to the
structure of the cosmos and the doctrine of the Perfect Human. Islamic metaphysics, especially in its
philosophical and mystical forms, maintains that existence is not self-subsistent at any level below the
Necessary Being. All created things persist only through the continuous effusion of being, and this perpetual
dependence implies a mode of divine presence that is not external to the world but constitutive of its very
subsistence. Divine guardianship can therefore be understood as the theological articulation of this ongoing
existential dependence. It names the mode by which God not only creates but also sustains, orders, directs, and
perfects the hierarchy of beings. In the mystical synthesis, this cosmic structure finds its most concentrated
expression in the Perfect Human, who is the complete manifestation of divine names and attributes, especially
the Name al-Wali. The Perfect Human is not merely an exemplary believer or accomplished mystic; he is the
mediating locus through which the divine effusion reaches the world in an ordered and intelligible manner. As
the isthmus between the Real and creation, he gathers the levels of existence into a unitive form and reflects
the totality of divine self-disclosure in human mode. This is why the realization of the Perfect Human is
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inseparable from guardianship: to become fully human is to become the complete mirror of divine nearness,
guidance, and governance within the human domain. The Qur’anic idea of divine guidance and the mystical
idea of existential mediation converge here. Human perfection is not autonomous self-development but the
fullest receptivity to divine guardianship. In this sense, guardianship has a triple function: it grants being, it
directs beings toward their end, and it actualizes the latent capacities of the human person. The Perfect Human
is the point at which these three functions coincide most completely, making him both the fruit of guardianship
and its supreme created manifestation (2, 11, 14, 15, 17, 19).

The study concludes that divine guardianship should be understood as a comprehensive organizing principle
that unites theology, ontology, and anthropology within a single interpretive framework. Rather than being
confined to the spheres of legal authority, political legitimacy, or even devotional guidance, guardianship
emerges as the inner logic of the relation between God and the world. It explains how divine lordship is
continuously present in the ontological order, how the cosmos remains directed toward intelligible perfection,
and how the human being reaches the summit of realization in the form of the Perfect Human. The integration
of Qur’anic and mystical materials shows that divine guardianship is both the source of cosmic coherence and
the condition of human completion. It is the principle through which the chain of being remains connected to
its source, and it is also the principle through which the human being can transcend fragmentation and attain
comprehensive spiritual actuality. The Perfect Human, in this vision, is neither a symbolic abstraction nor
merely a saintly ideal, but the highest human disclosure of divine governance, nearness, and grace. The
originality of this approach lies in presenting guardianship as the axis of a vertical model in which the Divine
stands as source, the cosmos as the field of manifestation, and the Perfect Human as the complete locus of
reflective realization. Such a model allows for a more integrated understanding of Islamic intellectual traditions
and opens the way for further research into mystical anthropology, sacred history, and the spiritual structure
of the religious community. Ultimately, the study shows that to rethink guardianship is also to rethink the place
of the human being in the order of existence and the meaning of perfection in relation to the Divine.
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