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Abstract

Bodily resurrection, as one of the most fundamental theological and philosophical issues in Islam, possesses considerable epistemological
and identity-related significance within the system of Transcendent Theosophy. Adopting a comparative approach, this article offers a
novel analysis of the fundamental differences between two major perspectives in contemporary Islamic philosophy. Drawing on the
doctrine of substantial motion, Allameh Tabataba’i regards bodily resurrection as the outcome of the body’s ontological perfection and
the union of the soul with the imaginal body. In his view, the otherworldly body constitutes an intensifying continuation of the worldly
body; while preserving personal identity, it lacks material identity and derives its nature from its relation to the soul and the unity of the
individual soul. He rejects the return of the elemental body and develops his philosophical explanation through an analysis of Qur’anic
Vverses concerning resurrection and responses to related objections. Ayatollah Javadi Amoli, by contrast, emphasizes the principle of the
embodiment of deeds and acknowledges the connection between the identity of the otherworldly body and a person’s acquired dispositions
and actions. He considers the resurrected body to be a concrete manifestation of one’s deeds—a body that is not a repetition of the natural
body but a reality proportionate to the soul’s ontological journey. Through an analysis of primary sources, this study demonstrates that
although the two approaches share certain foundational principles, they exhibit profound philosophical and exegetical differences
concerning the manner of the union between the body and the soul and the relationship between the otherworldly and worldly bodies.
Understanding these differences is essential for addressing contemporary challenges in the philosophy of religion.
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Extended Abstract

Bodily resurrection constitutes one of the most fundamental and contested issues in Islamic theology,
philosophical anthropology, and the philosophy of religion because it concerns the continuity of human
identity, the ontological relationship between the soul and the body, and the mode of human existence after
death. Although Muslim theologians and philosophers generally affirm resurrection as a doctrinal principle,
they differ substantially in explaining whether the resurrected body is numerically identical to the worldly
body, merely similar to it, or a transformed corporeal reality proportionate to the soul’s postmortem mode of
existence. Earlier theological approaches often interpreted resurrection as the reassembly of the dispersed
elemental parts of the body, whereas Peripatetic philosophers tended to emphasize the survival of the
immaterial soul and regarded the philosophical demonstration of bodily resurrection as difficult or impossible
(1, 12). Within the framework of Transcendent Theosophy, however, the doctrines of substantial motion, the
gradation of existence, the corporeal origination and spiritual subsistence of the soul, and the creative power
of the human soul provided new conceptual resources for explaining bodily resurrection without reducing it
either to the return of decomposed matter or to an exclusively spiritual afterlife (2, 13). Against this intellectual
background, the present study comparatively examines Allameh Tabataba’i’s and Ayatollah Javadi Amoli’s
accounts of bodily resurrection. It investigates their respective explanations of the otherworldly body, personal
identity, the unity of the soul and the body, the embodiment of actions, and the relationship between the worldly
and resurrected bodies, while also clarifying the philosophical and exegetical implications of their agreements
and disagreements (4, 5).

The study was conducted through a descriptive-analytical method with a comparative orientation. The
principal data were collected through library research and the close reading of the primary philosophical and
exegetical works of Allameh Tabataba’i and Ayatollah Javadi Amoli, together with selected works on Islamic
eschatology, the philosophy of the soul, and Transcendent Theosophy. The analysis proceeded in several
stages. First, the conceptual foundations of bodily resurrection were identified, including the meaning of
resurrection, the distinction between bodily and spiritual resurrection, the criterion of personal identity, and
the status of the body in different existential realms. Second, the ontological principles underlying each
thinker’s position were reconstructed, particularly substantial motion, the gradational unity of the soul and the
body, the persistence of personal individuation, the imaginal level of existence, and the embodiment of deeds
and acquired dispositions. Third, the two positions were compared in terms of their explanatory power
regarding the continuity of human identity, the impossibility of reincarnation, the nature of reward and
punishment, and the relationship between philosophical demonstration and Qur’anic revelation. This method
made it possible to distinguish between terminological similarities and genuine doctrinal agreements and to
identify conceptual differences that might otherwise remain concealed by the common Sadrian background of
the two thinkers. The study also considered the broader philosophical tradition in which their views are
situated, including discussions of bodily resurrection by Mulla Sadra, later commentators, and contemporary
interpreters of Transcendent Theosophy (14-16). Accordingly, the comparative analysis was not limited to a
descriptive summary of their writings but sought to reconstruct the internal logic, philosophical
presuppositions, and consequences of each account.

Allameh Tabataba’i’s account of bodily resurrection is grounded primarily in the principles of substantial
motion, the gradation of existence, and the progressive ontological transformation of the human being. In his
view, the worldly body is not a static collection of material particles but a continuously changing existential
reality whose unity is preserved through its relation to the soul. Human identity therefore does not depend on
the numerical persistence of the same material components, because the material constituents of the body
change repeatedly during worldly life while the individual remains the same person. The criterion of personal
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identity is the continuity of the soul, which preserves the unity of the human being through successive bodily
transformations (5, 10). On this basis, the resurrected body should not be understood as the mere reassembly
of the exact elemental matter that constituted the worldly body. Rather, it is the perfected and intensified
continuation of the person’s embodied existence, proportionate to the soul’s attained degree of actuality.
Through substantial motion, the human being moves from material corporeality toward a more refined,
imaginal, and enduring form of embodiment. The otherworldly body is thus neither completely unrelated to
the worldly body nor numerically identical to it in terms of matter. It is similar to the worldly body in personal
form and identity, yet ontologically distinct from ordinary physical matter. Tabataba’i’s interpretation allows
the resurrected individual to remain recognizably the same person while avoiding the philosophical difficulties
associated with the restoration of annihilated material particles. His exegetical analysis likewise emphasizes
that Qur’anic descriptions of resurrection refer primarily to the return and manifestation of the same human
person, not necessarily to the numerical restoration of every worldly particle (10). Accordingly, bodily
resurrection signifies the continuation of the soul-body unity at a higher existential level in which the body
becomes fully compatible with the actuality and permanence of the perfected soul.

Ayatollah Javadi Amoli accepts the central principles of Transcendent Theosophy but places greater emphasis
on the ontological embodiment of deeds, beliefs, intentions, and acquired dispositions. From his perspective,
human actions are not transient accidents that disappear after their occurrence; rather, every action possesses
an existential reality that affects the soul, gradually becomes an enduring disposition, and contributes to the
formation of the person’s inward and otherworldly identity (8, 9). The resurrected body is consequently not
only the transformed continuation of worldly corporeality but also the objective manifestation of the
individual’s moral and spiritual constitution. Good and evil actions become embodied in forms proportionate
to their inner realities, and the joys or sufferings of the hereafter are not merely externally imposed rewards
and punishments but existential manifestations of what the individual has freely become. In this framework,
the body of resurrection is generated in accordance with the soul’s beliefs, character traits, intentions, and
conduct. The human being therefore appears in the hereafter with a bodily form that discloses the truth of the
life constructed in the world. This account provides an ontological foundation for the Qur’anic doctrine that
human beings will encounter their actions present before them and that hidden inward qualities will become
manifest in the final realm (4, 7). Javadi Amoli also maintains that human existence remains embodied in every
realm, although the characteristics of the body differ according to the ontological conditions of the world, the
intermediate realm, and the resurrection. The otherworldly body is free from many limitations of the natural
body, including corruption, aging, disease, and death, yet it remains sufficiently corporeal to make perception,
pleasure, pain, recognition, and interpersonal encounter possible. Thus, bodily resurrection represents the
complete manifestation of the human person in a form produced by the soul’s existential history and the
embodiment of its freely acquired qualities.

The comparison demonstrates that Tabataba’i and Javadi Amoli share several foundational commitments while
differing in emphasis and explanatory structure. Both reject the reduction of resurrection to a purely spiritual
survival of the soul, affirm the necessity of an otherworldly body, preserve the continuity of personal identity,
and deny reincarnation as the return of a perfected soul to an ordinary worldly body. Both also maintain that
the body of resurrection must be proportionate to the ontological level of the soul and that the human being
appears in the hereafter as a unified personal reality rather than as a disembodied intellect (4, 5). Nevertheless,
Tabataba’i explains the continuity between the worldly and otherworldly bodies primarily through substantial
motion, existential intensification, and the persistence of the soul’s personal unity. His central concern is to
show how the embodied human being can undergo continuous transformation while remaining numerically
the same individual. Javadi Amoli, by contrast, explains the specific form and quality of the resurrected body
primarily through the embodiment of actions and the objective manifestation of acquired dispositions. His
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account therefore gives greater ethical and existential significance to human conduct by showing that every
voluntary act contributes directly to the construction of the person’s final bodily form. The difference is not an
absolute opposition, because the embodiment of deeds presupposes the soul’s substantial transformation, while
substantial motion can accommodate the formative effects of actions and character. Rather, the distinction
concerns the principal explanatory axis: Tabataba’i stresses the ontological continuity and intensification of
embodied existence, whereas Javadi Amoli stresses the moral formation and outward manifestation of the
soul’s inner reality. This distinction also affects their exegetical emphases. Tabataba’i interprets scriptural
accounts of resurrection through the continuity of personal identity and the transformation of corporeality,
while Javadi Amoli highlights passages concerning the presence, visibility, and embodiment of human deeds
(10, 17). Taken together, their approaches provide complementary resources for understanding bodily
resurrection as both an ontological continuation and an ethical manifestation of human existence.

In conclusion, the comparative examination of Allameh Tabataba’i and Ayatollah Javadi Amoli reveals that
bodily resurrection in contemporary Islamic philosophy cannot be adequately understood as the mechanical
reconstruction of a decomposed material organism. It is instead the final manifestation of the unified human
person within a higher ontological realm. Tabataba’i’s account explains how personal identity and embodiment
persist through continuous existential transformation, while Javadi Amoli’s account clarifies how beliefs,
actions, and acquired dispositions shape the concrete reality of the resurrected body. Their shared rejection of
reincarnation, their affirmation of the soul-body unity, and their insistence on the preservation of personal
identity place both thinkers firmly within the framework of Transcendent Theosophy. Their principal
difference lies in whether the explanatory priority is assigned to the substantial intensification of embodied
existence or to the embodiment of actions and moral qualities. This difference should not be interpreted as a
complete doctrinal contradiction, because the two accounts can be read as addressing distinct dimensions of
the same eschatological process. The first explains the continuity and transformation of the human being, while
the second explains the qualitative form that this transformed existence assumes. The combined insights of
these perspectives offer a philosophically sophisticated account of resurrection that connects metaphysics,
anthropology, ethics, and Qur’anic interpretation. They also provide an important conceptual framework for
contemporary discussions of personal identity, embodiment, moral responsibility, and the relation between
temporal action and eternal consequence. Accordingly, the comparative study of these two thinkers
demonstrates that bodily resurrection is not merely a future event added externally to human life but the
culmination and disclosure of the existential trajectory through which each person gradually becomes what
they will ultimately encounter and manifest in the hereafter.
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